

  1894 - Anti Semitism - Its History And Causes - B Lazare

  2026-08-31



1894 - Anti Semitism - Its History And Causes - B Lazare
	ANTISBUITISM
	ANTISEMITISM,
	Preface.
	ANTISEMITISM.
	CHAPTER I
	CHAPTER II
	ANTI-JUDAISM IN ANTIQUITY.
	CHAPTER III.
	CHAPTER IV.
	CHAPTER V.
	CHAPTER VI.
	CHAPTER VII.
	CHAPTER IX.
	CHAPTER X.
	CHAPTER XI.
	CHAPTER XII.
	CHAPTER XIII.
	THE JEW AS A FACTOR IN THE TRANSFORMATION OF SOCI-ETY.—POLITICAL AND RELIGIOUS CAUSES OF
	CHAPTER XV.
	CONTENTS
	IV.
	ANTISEMITISM FROM CONSTANTINE TO THE EIGHTH CENTURY.
	VIII.
	IX.
	X.
	XI
	THE JEW AS A FACTOR IN THE TRANSFORMATION OF SOCIETY. — POLITICAL AND RELIGIOUS CAUSES OF ANTISEMITISM.
	XIV
	XV.



  
    	
      Title Page
    

    	
      Table of Contents
    

  




ANTISBUITISM

ITS HISTORY AND CAUSES




ANTISEMITISM,

ITS HISTORY AND CAUSES.

TRANSLATED FROM THE FRENCH

PUBLISHED BY THE INTERNATIONAL LIBRARY PUBLISHING CO., 23 DUANE STREET. NEW YORK.

COPYRIGHT, 1903,

By The International Library Publishing Co.

Antisemitism, Its History and Causes




Preface.

Portions of this book, which at various times appeared in the newspapers and periodicals, received the honor of being noticed and discussed. This has induced me to write the few lines that follow. I have been charged by some with being an antisemite, by others, with exhibiting too great bias in defending the Jews, and my writings have been judged either from the antisemitic or the philosemitic standpoint. This is wrong, for I am neither an antisemite nor a philosemite; it has been my intention to write neither an apology nor a diatribe, but an impartial study in history and sociology.

I do not approve of antisemitism; it is a narrow, one-sided view, still I have sought to account for it. It was not born without cause, I have searched for its causes. Whether I have succeeded in discovering them, it is for the reader to decide.

An opinion as general as antisemitism, which has flourished in all countries and in all ages, before and after the Christian era, at Alexandria, Rome, and Antiachia, in Arabia, and in Persia, in mediaeval and in modern Europe, in a word, in all parts of the world wherever there are or have been Jews,—such an opinion, it has seemed to me, could not spring from a mere whim or fancy, but must be the effect of deep and serious causes.

It has, therefore, been my aim to draw a full-size picture of antisemitism, of its history and causes, to follow its successive changes and transformations. Such a study might easily fill volumes. I have, therefore, been obliged to limit its scope, confining myself to broad outlines and omitting details. I hope to take up, at no distant day, some of its aspects which could only be hinted at here, and I shall then endeavor to show what has been the intellectual, moral, economic and revolutionary role of the Jew in the world.

THE AUTHOR.




ANTISEMITISM.




CHAPTER I

GENERAL CAUSES OF ANTISEMITISM.

Exclusiveness.—The Political and Religious Cult.—Jehovah and the Law.—Civil and Religious Regulations.—Jewish Colonies.—The Talmud.—The Chosen People Doctrine.—Jewish Pride.—Separation from the Nations.—Pollution.—The Pharisees and the Rabbinites.—The Faith, Tradition and Secular Science.—The Triumph of the Talmudists.—Jewish Patriotism.—The Mystic Fatherland.—The Restoration of the Kingdom of Israel.—The Isolation of the Jew.

To make the history of antisemitism complete, omitting none of the manifestations of this sentiment and following its divers phases and modifications, it is necessary to go into the history of Israel since its dispersion, or, more properly speaking, since the beginning of its expansion beyond the boundaries of Palestine.

Wherever the Jews settled after ceasing to be a nation

ready to defend its liberty and independence, one observes the development of antisemitism, or rather anti-Judaism; for antisemitism is an ill-chosen word, which has its raison d'etre only in our day, when it is sought to broaden this strife between the Jew and the Christians by supplying it with a philosophy and a metaphysical, rather than a material reason. If this hostility, this repugnance had been shown towards the Jews at one time or in one country only, it would be easy to account for the local causes of this sentiment. But this race has been the object of hatred with all the nations amidst whom it ever settled. Inasmuch as the enemies of the Jews belonged to divers races; as they dwelled far apart from one another, were ruled by different laws and governed by opposite principles; as they had not the same customs and differed in spirit from one another, so that they could not possibly judge alike of any subject, it must needs be that the general causes of antisemitism have always resided in Israel itself, and not in those who antagonized it.

This does not mean that justice was always on the side of Israel's persecutors, or that they did not indulge in all the extremes born of hatred; it is merely asserted that the Jews were themselves, in part, at least, the cause of their own ills.

Considering the unanimity of antisemitic manifestations, it can hardly be admitted, as had too willingly been done, that they were merely due to a religious war, and one must not view the strife against the Jews as a struggle of polytheism against monotheism, or that of the Trinity against Jehovah. The polytheistic, as

well as the Christian nations combatted not the doctrine of one sole God, but the Jew.

Which virtues or which vices have earned for the Jew this universal enmity? Why was he ill-treated and hated alike and in turn by the Alexandrians and the Romans, by the Persians and the Arabs, by the Turks and the Christian nations? Because, everywhere up to our own days the Jew was an unsociable being.

Why was he unsociable? Because he was exclusive, and his exclusiveness was both political and religious, or rather he held fast to his political and religious cult, to his law.

All through history we see the conquered peoples submit to the laws of the conqueror, though they may guard their own faith and beliefs. It was easy for them to do so, for with them a line was drawn between their religious teachings which had come from the gods, and their civil laws which emanated from legislation and could be modified according to circumstances, without inviting upon the reformers the theological anathema or execration; what had been done by man could be undone by man. Thus, if the conquered rose up against the conquerors, it was through patriotism alone, and they were actuated by no other motive but the desire to regain their land and their liberty. Aside from these national uprisings, they seldom took exception to being subjected to the general laws; if they protested, it was against particular enactments which placed them into a position of inferiority towards the dominant people; in the history of the Roman conquests we see the con-

quered bow to Rome when she extended to them the laws which governed the empire.

Not so with the Jewish people. In fact, as was observed by Spinoza,¹ "the laws revealed by God to Moses were nothing but laws for the special government of the Hebrews." Moses,² the prophet and legislator, assigned the same authority for his judicial and governmental enactments, as for his religious precepts, i. e., revelation. Not only did Yahweh say to the Jews, "Ye shall believe in the one God and ye shall worship no idols," he also prescribed for them rules of hygiene and morality; not only did he designate the territory where sacrifices were to be offered, he also determined the manner in which that territory was to be governed. Each of the given laws, whether agrarian, civil, prophylactic, theological, or moral, proceeded from the same authority, so that all these codes formed a whole, a rigorous system of which naught could be taken away for fear of sacrilege.

In reality, the Jew lived under the rule of a lord, Yahweh, who could neither be conquered, nor even assailed, and he knew but one thing, the law, i. e., the collection of rules and decrees which it had once pleased Yahweh to give to Moses,—a law divine and excellent, made to lead its followers to eternal bliss; a perfect law which the Jewish people alone had received.

With such an idea of his Torah, the Jew could not
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ANTI-JUDAISM IN ANTIQUITY.

The Hykos.—Haman.—Antisemitism in Ancient Society.—In Egypt, Manetho, Chaeremon, Lysimachus. —Antisemitism at Alexandria.—The Stoics: Posidonius, Apollonius Molo.—Apion, Josephus and Philo.—"Treatise Against the Jews," the "Contra Apionem," and the "Legation to Caius."—The Jews at Rome.—Roman Antisemitism.—Cicero, Disciple of Apion, and Pro Flacco.—Persius, Ovid and Petronius.—Pliny, Suetonius and Juvenal.—Seneca and the Stoics.—Government Measures.—Antisemitism at Antioch and in Ionia.—Antisemitism and Antichristianity.

Modern antisemites who are in quest of sires for themselves, unhesitatingly trace the first demonstrations against the Jews back to the days of ancient Egypt. For that purpose they are particularly pleased to refer to Genesis, xliii, 32, where it is said: "The Egyptians might not eat bread with the Hebrews; for that it is an abomination unto the Egyptians." They also rely upon a few verses of the Exodus, among them the following: "Behold, the people of the children of Israel are more and mightier than we; come on, let us deal wisely with them, lest they multiply." (Exodus, i, 9, 10.)

It is certain that the sons of Jacob who came to the land of Goshen under the Shepherd Pharaoh Aphobis, were treated by the Egyptians with the same contempt as their brothers, the Hyksos, referred to in hieroglyphic texts as lepers, called also "plague" and "pest" in some inscriptions. They arrived at that very epoch when a very strong national sentiment manifested itself against the Asiatic invaders, hated for their cruelty; this sentiment soon led to the war of independence, which resulted in the final victory of Ahmos I., and the enslavement of the Hebrews. However, unless one is a violent anti-Jew, it is impossible to perceive in those remote disturbances anything beyond a mere incident in a struggle between conquerors and conquered.

There is no antisemitism until the Jews, having abandoned their native land, settle as immigrants in foreign countries and come into contact with natives or older settlers, whose customs, race and religion are different from those of the Hebrews.

Accordingly, the history of Haman and Mordecai may be taken as the beginning of antisemitism, and the antisemites have not failed so to do. This view is, perhaps, more correct. Though the historical reality of the book of Esther can scarcely be relied upon, still it is worthy of note that its author puts into the mouth of Haman some of the complaints, which, at a later period, are uttered by Tacitus and other Latin writers. "And Haman said unto the king, Ahasuerus: there is a certain people scattered abroad and dispersed among the people in all the provinces of thy kingdom; and their
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CHAPTER III.

ANTI-JUDAISM IN CHRISTIAN ANTIQUITY FROM THE FOUNDATION OF THE CHURCH OF CONSTANTINE.

Origen and Rabbi Simlai.—Abbahu of Cæsarea and the Physician Jacob the Minæan.—The Contra Celsum and Jewish Ridicule.—Theological Anti-Judaism.—Tertullian and De Adversus Iudaeos.—Cyprian and The Three Books Against the Jews.—Minucius Felix.—Commodian and Lactantius.—Constantine and the Triumph of the Church.

The Church is the daughter of the Synagogue; she owes her early development to the Synagogue; she grew in the shade of the Temple, and from her first infant cry she opposed her mother, which was quite natural, for they were divided by a wide divergence of opinion.

In the first centuries of the Christian era, during the apostolic age, Christian communities sprang forth from Jewish communities, like a swarm of bees escaping from a beehive; they settled on the same soil.

Jesus was not yet born when the Jews had built their prayer-houses in the cities of the Orient and the Occident; their expansion to Asia Minor, Egypt, Cyrenaica, Rome, Greece and Spain has already been noted. By their unceasing proselytism, by their preaching, by the moral influence they exercised over the nations amidst whom they lived, they paved the way for Christianity. True, even before them philosophers had arrived at the conception of one God, but the teaching of the philosophers was restricted to the few; it was not accessible to the common people, to those of humble station whom the metaphysicians rather despised. The Jews addressed the little ones, the weak, and planted in their souls germs of new ideas which had theretofore been foreign to them. They brought with them the spirit of the

prophets, the spirit of brotherhood, pity and also of revolt, that spirit which begat the pitying and sullen anger of Jeremiah and Isaiah and led to the tender sweetness of Hillel, that spirit which inspired Jesus.

This immense class of proselytes won over by the Jews, this God-fearing multitude, was ready to receive the broader and more humanitarian teachings of Jesus, those teachings which the universal Church, from its very inception, undertook to adulterate and to turn away from their true meaning. These converts whose numbers steadily increased during the first century before Christ, were free from the national prejudices of Israel; they Judaized, but their eyes were not turned toward Jerusalem, and, one may say, the fervid patriotism of the Jews rather checked the conversions. The Apostles, or at least some of them, completely separated the precepts of the Jewish faith from the narrow idea of nationality; they built upon the foundation of Jewish work accomplished before and thus won for themselves the souls of those who had received the Jewish seed.

The Apostles preached in the synagogues. In the cities, where they arrived, they went straight to the prayer-houses and there made their propaganda and found their first helpers; later a Christian community was founded, side by side with the Jewish community, and the original Jewish nucleus was increased by all those whom they had convinced among the Gentiles.

Without the existence of Jewish colonies Christianity would have encountered much greater obstacles; it would have had greater difficulties in establishing itself. As has been stated, the Jews in ancient society enjoyed con-

siderable privileges; they had protective charters assuring them an independent political and judicial organization and freedom of worship. These privileges facilitated the development of the Christian churches. For a long time the associations of the Christians were not distinguished by the authorities from Jewish associations, the Roman government taking no cognizance of the division between the two religions. Christianity was treated as a Jewish sect, thus benefiting by the same advantages; it was not only tolerated, but, in an indirect way, protected by the imperial governors.

Thus, on the one hand, unwillingly, the Jews were unconscious auxiliaries of Christianity while, on the other hand, they were its enemies, for which there were numerous reasons. It is known that Jesus and his teachings enlisted their first following among the Galilean provincials who were despised by the Jerusalemites for having yielded more than others to foreign influences. "Can there any good thing come out of Nazareth?" they said. These humble folks of Galilee, though much attached to the Judaic rites and customs, in which respect they were, perhaps, stricter than the Jerusalemites, were ignorant of the Law and were therefore despised by the haughty doctors of Judea. This scorn likewise followed the first disciples of Jesus, some of whom, besides, belonged to the disreputable classes, such e. g., as the publicans.

Nevertheless, while the origin of the primitive Christians brought upon them the scorn of the Jews, it was not enough to excite their hatred; graver reasons were

required for that, foremost among them was Jewish patriotism.

The birth and early development of Christianity coincided with the time when the Jewish nation attempted to shake off the yoke of Rome. Offended in their religious feelings, ill-treated by the Roman administration, the Jews felt a yearning for liberty, which grew with their hatred of Rome. Bands of zealots and assassins traversed the mountains of Judea, entering the villages and wreaking vengeance upon Rome by striking those of their brethren who bowed to the imperial authority. Plainly, these zealots and assassins who attacked the Sadducees for mere complacency towards the Roman procurators, could not spare the disciples of Him to whom the words were attributed, "Render unto Cæsar the things which are Cæsar's.")

Absorbed in the expectation of the coming Messianic reign, the Jewish Christians of those days were "men without a country"; the thought of free Judea no longer made their hearts throb, though some, like the seer of the Apocalypse, had a horror of Rome, still they had no passion for captive Jerusalem, which the zealots strove to liberate; they were unpatriotic.

When all Galilee rose in response to the appeal of John of Gischala, they held aloof, and when the Jerusalemites triumphed over Cestius Gallus, the Jewish Christians, indifferent to the outcome of this supreme struggle, fled from Jerusalem, crossed the Jordan and sought refuge at Pella. In the last battles which Bar Giora, John of Gischala and their faithful gave to the Roman power, to the trained legions of Vespasian and Titus, the dis-

ciples of Jesus took no part; and when Zion was reduced to ashes, burying under its ruins the nation of Israel, no Christian met his death amidst the destruction.

One may well understand what could have been the treatment accorded, in those days of exaltation, before, during and after the insurrection, to the Jewish and Gentile Christians, who, with St. Paul, counseled submission to the power of Rome. The patriotic indignation roused by the nascent Church was seconded by the wrath of the rabbis against Christian proselytism.

Originally the relations between the Jewish Christians and the Jews were fairly cordial. The followers of the Apostles, as well as the Apostles themselves, recognized the sanctity of the ancient law; they observed the rites of Judaism and as yet had not placed the worship of Jesus side by side with that of the one God. The development of the dogma of the divinity of Christ made a breach between the Church and the Synagogue. Judaism could not admit of the deification of a man; to recognize any one as the son of God was blasphemy; and as the Jewish Christians had not severed their connections with the Jewish community, they were disciplined. This accounts for the flagellation of the Apostles and the new converts, the stoning of Stephen and the beheading of the Apostle James.

After the capture of Jerusalem, after that storm which left Judea depopulated, the best of her sons having perished in battle, or in the circus where they were delivered to the beasts, or in the lead mines of Egypt, during this third captivity called by the Jews the Roman exile, the relations between the Jews and Jewish Christians became

still more strained. Their country being dead, Israel gathered around their doctors. Jabne, where the Sanhedrin reconvened, replaced Zion without extinguishing its memory, and the conquered attached themselves still more closely to the Law which the sages commented upon.

Some modern interpreters of the Talmud have gone to the rabbinical discussions and decisions of that epoch for weapons against the Jews, accusing them of blind hatred against anything that did not bear the mark of Israel; they do not seem, however, to have carried into their researches the requisite scientific spirit and good faith.

The Sanhedrin of Jabne regulates the relations between the Jews and the Minæns; the latter are none others but Jewish Christians, Jews deemed apostates, traitors against God and the Law. It is they that are declared inferior to the Samaritans and the Gentiles; it is with them that all intercourse is enjoined. It was at a much later epoch that these injunctions were applied to Christians generally, viz.: when the Christians became persecutors. Thus it was that some, exasperated by suffering and humiliation, applied to them what is said in the Talmud against Goim, i. e., those Hellenes of Cæsarea and Palestine who were always at war with the Jews.

Originally, all Talmudical inhibitions contemplated the Jewish Christians alone. The Tanaim wanted to preserve the faithful from Christian contamination; for this purpose the Gospels were likened to books on witchcraft, and Samuel Junior, by order of the patriarch Gamaliel, inserted in the daily prayers a curse against the Jewish Christians, Birkat Haminim, which has furnished the foundation for the charge that the Jews curse Jesus thrice a day.

While the Jews thus sought to separate themselves from the Christians, the Church, swayed by a great religious movement, was forced to cast away Judaism. To conquer the world, to become a universal creed, Christianity had to rid itself of Jewish particularism, to

break the narrow chains of the ancient law, so as to be able to spread the new one. This was the work of St. Paul, the true founder of the Church, who opposed to the exclusiveness of the Jewish-Christian doctrine the principle of catholicity.

As is well known, the struggle between these two tendencies in the nascent Christianity, which were symbolized by Peter and Paul, was long and bitter. The whole apostolic service of Paul was a long battle against the Judaizing. On the day when the Apostle declared that in order to come to Jesus one need not pass through the Synagogue nor accept the sign of the old covenant, the circumcision, on that very day all ties which bound the Christian Church to its mother were torn and the nations of the world were won over by Jesus.

The resistance of the Judaizing who wanted to belong to Jesus and at the same time to observe the Sabbath and the Passover, was in vain; their prejudice against the conversion of the Gentiles was of no avail. After Paul's journey to Asia Minor the cause of catholicism was won. The Apostle was braced up by an army, and that army arrayed against the Jewish spirit the Hellenic, Antioch against Jerusalem.

The great bulk of the Jewish Christians tore themselves away from the narrow doctrine of the little community of Jerusalem; the ruin of the holy city led them to doubt the efficacy of the ancient law. It was good for the further development of the Church. Ebionism met its death. If Christianity had followed the Jerusalemites it would have remained a small Jewish sect. To become the creed of the world, Christianity had to cast

off Jewish particularism. Indeed, the new believers, the Gentiles, could not observe the Jewish religion while remaining Greeks or Romans. Having rid itself of the Ebionites and the Jewish Christians and cut loose from its mother, Christianity allowed the nations to come to it without forfeiting their individuality, whereas Peter and the Judaizing would have forced upon them the customs of Israel, thereby compelling them to give up a part of their national individuality and to accept that of their converters.

Thus, what was originally a branch of the orthodox Church, gave birth, towards the end of the first century, to two heresies, Ebionism and Elkasaism. Their formation was quite natural, since the bulk of the Jewish Christians accepted the ideas of Paul and united with the Christian converts from paganism; there remained only the small group of stubborn Judaizing, who originally represented staunch orthodoxy. Since, however, the Church had adopted a new course, they became heretics. Nevertheless their spirit remained, and we shall find it again among the Nazarenes and the Quartodecimans; but since that time they were enemies of catholicity, and catholicity turned against them, or, rather, it fought Judaism from which they drew their force.

To safeguard its supremacy, the Church had to fight the Jewish spirit in two forms. The first was that noted above, the Judaic positivism, hostile to anthropomorphism and deification of heroes. Nevertheless this positivism has maintained its existence throughout the ages so that a history of the Jewish current in the Christian Church could be written, beginning with early Ebionism down to Protestantism, including among others the Unitarians and Arians.

The second form is the mystic form represented by the Alexandrian and Asiatic gnosis. The Alexandrian Jews, as known, were influenced by Platonism and Pythagorism; Philo himself was the forerunner of Plotinus and Porphyry in this renovation of the metaphysical spirit. Aided by Hellenic doctrines the Jews interpreted the Bible and scrutinized the mysteries contained therein, construing them into allegories and further developing them.

Proceeding from monotheism and the conception of a personal God as their religious point of departure, the Jews of Alexandria were bound to come metaphysically to pantheism, to the idea of a divine substance, to the doctrine of intermediaries between man and the Absolute, i. e., to emanations, to the Eons of Valentinus and the Sephiroths of Kabbala. To this Jewish fund were superadded the contributions of Chaldean, Persian and Egyptian religions, which coexisted at Alexandria; at that time were elaborated those extraordinary Gnostic theogonies, so multifarious, so varied, so madly mystical.

When Christianity was born, the gnosis was already in existence; the Gospels brought new elements into it; it speculated on the life and words of Jesus, as it had speculated on the Old Testament, and when the Apostles, in their early preaching, addressed themselves to the Gentiles, they were confronted with the Gnostics, and primarily the Jewish Gnostics. Peter met them at Samaria in the person of Simon the Magician; Paul

faced them at Colosse, at Ephesus, at Antioch, wherever he came with his Gospel, and possibly he fought Cerinthus; John himself fought them, and, in the Epistles of the Apocalypse he opposed the Nicolaites who were "of the Synagogue of Satan."

After having escaped the danger of crystallizing into a barren Jewish community, the Church was thus exposed to the new danger of Gnosticism, which, if triumphant, would have resulted in splitting it up into small sects and breaking its unity.

Though at a later date Christianity witnessed the birth of the Hellenic gnosis, originally it had found only the Jewish gnosis, i. e., that of the Nicolaites and of Cerinthus, or similar systems built upon a Judaic basis.

All preachers of the Christian religion had to contend against this gnosis; traces of that fight are found in the Epistles of Paul to the Colossians and Ephesians, in the pastoral letters, in the second Epistle of Peter, in the Epistle of Jude and in the Apocalypse. They did not confine themselves to persecuting the Jewish spirit in the gnosis; as soon as the Pauline spirit had triumphed over Peter, they declared war to the Judaizing tendencies within the Church, as well as to the Jews themselves.

Since 182, after the insurrection of Bar-Cochba, the separation of the Christians from the Jews became final. In 70 the Jewish Christians exhibited indifference to the destinies of the Jewish nation; under Hadrian it was still worse. Five hundred thousand Jews responded to the call of the Son of the Star, and the
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CHAPTER IV.

ANTISEMITISM FROM CONSTANTINE TO THE EIGHTH CENTURY.

Canon Law, the Councils, and Judaism.—The Condition and Attitude of the Jews.—Catholicism.

For three centuries the Church had to contend against those with whom the greatness of Rome was inseparable from the secular worship of the Gods. Still, the resistance of the civil authorities, of the priests and philosophers, could not arrest the march of the Church; persecutions, hatred, hostility enhanced its power of propaganda; it addressed itself to those whose spirit was troubled, whose conscience was vacillating, and to them it brought an ideal and that moral satisfaction which they lacked. Moreover, at that hour when the Roman Empire was rending all over, when Rome, having abdicated all power and authority, received its Caesars from the hands of the legions, and competitors for the purple bobbed up in every nook of the provinces, the Catholic Church offered to that expiring world the unity it was seeking.

Yet, while offering intellectual unity to the world, the Church at the same time was ruining its institutions, customs and manners. In fact, at Rome, as well as in the Empire, all public functions were at once civil and religious, the magistrate, the procurator, the dux being invested with priestly functions; no public act was performed without rites; the government was, in a manner, theocratic; this ultimately came to be symbolized in the worship of the Emperor. All those who wanted to withdraw from that worship were held to be enemies of Caesar and the Empire; they were considered bad citizens. This sentiment explains the Roman dislike of Oriental religions and of the Jews; it explains the measures adopted against the worshippers of Yahweh, and

still more the severity shown towards the worshippers of Mithra, of Sabazius and particularly towards the Christians, for the latter were not foreigners like the Jews, but rebel citizens.

The triumph of Christianity was brought about by political considerations, and so, to make its victory and domination lasting, it was obliged to adopt many of the ceremonial observances of ancientRome. When the Christians had increased in numbers, and formed a considerable party, they were saved and could see the dawn of victory glimmer, for now a pretender to the throne could find support among them and use their services to solidify his authority. So it happened with Constantine, and Constantius, perhaps, foresaw it when he commanded the Gallic legions. The victorious church succeeded to Rome. She inherited its haughtiness, its exclusiveness, its pride, and almost without any transition period the persecuted turned persecutrix, wielding the power by which she had been fought, holding the consular fasces and hatchet and commanding the legionaries.

While Jesus was taking possession of the superb city and his universal reign was commencing, Judaism was in agony in Palestine; the teachers of Tiberias were powerless to hold the young Judeans and the "illustrious, most glorious, right reverend" patriarch had but the shadow of authority. The flourishing Jewish schools were in Babylonia; the centre of Israel's intellectual life was transferred thither; still wherever Christianity endeavored to extend its influence it had to reckon and to contend with the influence of Judaism, though since the close of the third century the latter was of little impor-

tance, at least directly. Indeed, at that time the Judaizing heresies were nearly extinct. The Nazarenes, those circumcised Christians attached to the old law, who are mentioned by St. Jerome and St. Epiphanius, were reduced to a handful of meek believers, who had found refuge at Berea (Alep), at Kokabe in Batanea, and at Pella, in the Decapolis. They spoke the Syro-Chaldaic language; a remnant of the primitive Church of Jerusalem, they no longer exerted any influence, swamped as they were amidst Greek-speaking churches.

Still, though Ebionism was dying out, Judaizing continued; the Christians attended the synagogues, celebrated the Jewish holidays, and the contentions over the Passover were still on. A large faction in the churches of the Orient insisted upon celebrating the Passover at the same time as the Jews. It required the action of the Nicaen Council to free Christianity of this last and weak bond by which it had still been tied to its cradle. After the Synod all was over between the Church and the Temple, officially, and from the orthodox standpoint, at least; it required, however, the action of further councils to prevent the faithful from conforming to the old usage, and it was not until 341 A. D., when the Council of Antioch had excommunicated the Quartodecimans that unity of the celebration of the Easter was effected.

Since the Church had become armed, anti-Judaism underwent a transformation. Purely theological in the beginning, confined to arguments and controversies, it defined itself and became harsher, more severe and aggressive. Beside writings, laws appeared; the enactment of laws resulted in popular manifestations. The writ-

They no longer tried to win over the Jews to Christ; indeed, a few years sufficed to show to the theologians the futility of their efforts, and the effect of their reasoning, based most frequently upon a fantastic exegesis or a few absurdities of the Alexandrian translation of the Bible, was lost on these stubborn men, who listened only to their own teachers and clung the stronger to their faith the

more it was despised. To arguments was added insult; the Jew was regarded less as a possible Christian than as an unrepenting deicide. They denounced those men, whose persistence was so shocking and whose very presence marred the complete triumph of the Church. Pains were taken to forget the Jewish origin of Jesus and the Apostles; to forget that Christianity had grown in the shade of the Synagogue. This oblivion perpetuated itself, and to-day who in all Christendom would acknowledge that he bows to a poor Jew and a humble Jewess of Galilee?

The Fathers, the bishops, the priests, who had to contend against the Jews, treated them very badly. Hosius in Spain; Pope Sylvester; Paul, bishop of Constantine; Eusebius of Cæsarea, call them a perverse, dangerous and criminal sect."

Some, like Gregory of Nyssa,1 remain on dogmatic P. G., XLVI.

ground, and merely reproach the Jews for being infidels, who refuse to accept the testimony of Moses and the prophets on the Trinity and Incarnation. St. Augustine2 is more vehement. Irritated by the objections of the Talmudists he brands them as falsifiers, and declares that one need seek no religion in the blindness of the Jews, and that Judaism may serve only as a term of comparison to demonstrate the beauty of Christianity. St. Ambrose1 attacked them from another side; he took up anew the charges of the ancient world, those which had been
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CHAPTER V.

ANTI-JUDAISM FROM THE EIGHTH CENTURY TO THE REFORMATION.

Expansion and Christianity.—Diffusion of the Jews Among the Nations.—Constitution of the Nationalities.—The Role of the Jews in Society.—The Jews and Commerce.—Gold and the Jews.—The Love of Gold and Business Acquired by the Jews.—The Jew as Colonist and Emigrant.—The Church and Usury.—The Birth of Patronage and Wage-System.—Transformation of Property.—The Economic Revolution and the Quest of Gold.—The Instinct of Domination.—Gold and Jewish Exclusivism.—Maimonides and Observation.—Solomon of Montpellier.—Ben-Adret, Asher ben Yechiel, and Jacob Tibbon.—The Moreh Nebukhim.—Intellectual and Moral Abasement of the Jews.—The Talmud.—Influence of this Abasement on the Social

Position of the Jews.—Transformation of Anti-Judaism.—Social Causes; Religious Causes; Their Combination.—The People and the Jews.—The Pastoureaux, the Jacques and the Armleders.—The Kings and the Jews.—The Monks and Anti-Judaism.—Pierre de Cluny, John of Capistrano, and Bernardinus of Feltre.—The Church and Theological Anti-Judaism.—Christianity and Mohammedanism.—The Albigenses, the Heretics of Orleans, the Pasagians.—Heresies and Judaization.—The Hussites.—The Inquisition.—The Bourgeoisie and the Jews.—Ecclesiastic and Civil Legislation Against the Jews.—Controversies and Condemnation of the Talmud.—Vexations.—Expulsions.—Massacres.—The Condition of the Jews and of the People.—The Relativity of the Jewish Sufferings.—The Reformation and the Renaissance.

The church reaches its final constitution in the eighth century. The period of great doctrinal crises is at an end, dogma is settled and heresies will not cause it any trouble until the Reformation. Pontifical primacy strikes deep root, the organization of the clergy is henceforth solid, religion and liturgy are unified, discipline and canonic law are settled, ecclesiastic property increases, the tithe is established, the federal constitution of the Church—sub-divided into sufficiently autonomous circuits—disappears, the movement of centralization for the benefit of Rome is clearly outlined. This movement came to an end, when the Carolingians had established the temporal power of the popes, and the Latin church,

strongly hierarchical before, became as centralized, in a comparatively short time, as the Roman empire of yore, which the church's universal authority had thus supplanted. Simultaneously Christianity spread further still and conquered the barbarians. The Anglo-Saxon missionaries had set the examples in Saint Boniface and Saint Willibrod; they had followers. The gospel was preached to the Alamans, the Frisians, the Saxons, the Scandinavians, the Bohemians and the Hungarians, the Russians and the Wends, the Pomeranians and the Prussians, the Lithuanians and the Finns. The work was accomplished at the end of the thirteenth century: Europe was christianized.

The Jews settled in the wake of Christianity as it kept spreading by degrees. In the ninth century, they came from France to Germany, got thence into Bohemia, into Hungary and into Poland, where they met another wave of Jews—those coming by way of the Caucasus and converting on their march several Tartar tribes. In the twelfth century they settled in England and Belgium, and everywhere they built their synagogues, they organized their communities at that decisive hour, when the nations were coming out from chaos, when states were being formed and consolidated. They remained outside of these great agitations, amid which conquering and conquered races were amalgamating and uniting one with the other; and in the midst of these tumultuous combinations they remained spectators, strangers and hostile to these fusions: an eternal people witnessing the rise of new nations. However, their role was surely of account at all times; they were one of the

active elements of ferment of these societies in the process of formation.

that it was instinctive rather than rational, especially so on the part of the people, for the church or the popes and the synods at least proceeded upon reasoning. With these general principles given we shall see how they acted upon and in what manner they influenced the special and particular manifestations of anti-Judaism. To this end we must say a word about the commercial and financial role of the Jews, of their activity and their spirit.

Only towards the end of the eighth century the activity of the Western Jews developed. Protected in Spain by the Khalifs, given support by Charlemagne who let the Merovingian laws fall into disuse, they extended their commerce which until then centered chiefly in the sale of slaves. For this they were, indeed, particularly favored by circumstances. Their communities were in constant communication, they were united by the religious bond which tied them all to the theological centre of Babylonia whose dependencies they considered themselves up to the decline of the exilarchate. Thus they acquired very great facilities for exporting commerce, in which they amassed considerable fortunes, if we are to believe the diatribes of Dagobard, and later those of Rigord, which, with all their exaggeration of the property of the Jews must not, yet, be entirely rejected as unworthy of credence. Indeed, with regard to this wealth of the Jews, especially in France and Spain,
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CHAPTER VI.

ANTI-JUDAISM FROM THE TIME OF THE REFORMATION TILL THE FRENCH REVOLUTION.

the Schulchan Aruch; the Pilpul.—Jewish Reaction Against the Talmud.—Mardochee-Kolkos, Uriel Acosta, Spinoza.—Mendelssohn, the Meassef and the Jewish Emancipation.—Humanitarian Philosophy and the Jews.—The Social State and the Jews.—The Economic and the Political Objections.—Maury and Clermont-Tonnerre; Rewbel and Grégoire.—The Revolution.—The Appearance of the Jews in Society.

fined, at times illumed with passive sadness and sorrowful resignation. The number of those who had escaped this abasement was very limited, and the Jews who succeeded in keeping a free brain and proud spirit were in the lowest minority. These were mostly physicians, as medicine is the only science permitted by the Talmud; at the same time there were philosophers occasionally, and we shall see the role they played in Italy during the Renaissance. As for the mass of the Jews they had no capabilities for anything outside of commerce and usury. However, they had no rights whatever, no capacities, no road was open to them, and the few paths which they could still take were closed for them by their own doctors, who thus acted as allies of the Christian legists.

These latter had been inspired in their work by the Church doctrines which Thomas Aquinas had expressed in such bold relief. Judaei sunt servi, the master said energetically; the law considered them in no other wise. Toward the end of the fifteenth century, the Jew had become the serf of the Imperial Chamber in Germany; in France he was the king's serf, the serf of the lord, less even than a serf, for a serf could still own something, while a Jew in reality had no property; he was a thing rather than a person. The king and the lord, the bishop or the abbot, could dispose of all his belongings, i. e., of all that seemed to belong to him, since for him the possibility of owning was purely fictitious. He was taxable at will; he was subjected to fixed imposts, without prejudice to confiscations, and while, on the one hand, the Church was making exery effort to attract to it the Jew, on the other hand, the baron and church dignitaries kept

him in his condition. If he turned to Christianity he lost his possessions in favor of the lord, who was anxious to make good the loss of the taxes which he could no longer levy on the convert, and thus it was to his interest to remain in the slaves' prison. He was looked upon as a beast, impure and useful at that, as lower than a dog or hog, to which the personal toll likened him, however; he was the one forever accursed, he upon whom it was lawful, even meritorious, to shower the blows which the Crucified had received in Pilate's pretorium.

The only country where the Jews could claim the dignity of human beings was closed to them at the opening of the sixteenth century. The capture of Granada and the conquest of the Moorish Kingdom had deprived the Jews of their last refuge. The whole of Spain became Christian on the day (January 2, 1492) when Ferdinand and Isabella entered the Mohammedan city. The holy war of the Spaniards against the infidels ended victoriously, and the Moors in existence were cruelly persecuted in spite of the security which had been granted them. The victory having aroused on the one hand fanaticism, and the national sentiment on the other, Spain, now free from the Moors, wished to get rid of the Jews, whom the Catholic king and queen expelled the very year of Boabdil's fall, while the Inquisition doubled the severities against the Marranos and the descendants of the Moriscoes.

Still, the time of great sorrows had passed for the Jews, notwithstanding that the circumstances to which they had been reduced were lamentable. They began to descend the hill which they had so laboriously climbed,

and if they found as yet no complete security in their paths, they met with more humaneness, more pity. The manners soften at this epoch, the souls become less rude, people actually acquire the idea of a human being; this age when individualism increases, better understands the individuals; while personality develops, more tenderness is displayed towards the personality of the other.

The Jews felt the effects of this state of mind. They were despised all the same, but they were hated in a less violent way. It was still sought to attract them to Christianity, but that was by persuasion. They were banished from a good many cities and countries; they were driven from Cologne and Bohemia in the sixteenth century; the trade-bodies of Frankfort and Worms, led by Vincent Fettmilch, forced them to leave those cities; but as serfs of the Imperial Chamber, they were efficiently protected by their suzerain. If Leopold I sent them out of Vienna, if later on Maria Theresa expelled them from Moravia, these decrees of exile had but a temporary effect, their consequences were felt but for a short time; and when the Jews re-entered the cities by virtue of undoubted tolerance, they were not molested. The massacres of Franconia and Moravia, the funeral piles of Prague, were exceptions in the sixteenth century, and as for the extermination ordered in Poland by Chmielnicki, in the seventeenth century, they reached the Jews by ricochet only.

Hereafter there have been no systematic persecutions, except those kept up in Spain against the Jewish converts, and in Portugal when introduced by the Pope

Clement VII, at the request of John III, and after the massacres of 1506. Even there the inquisition was intrusted to the Franciscans, who had showed themselves less cruel than the Spanish Dominicans.

Animated by such sentiments, the men of this period could not glow with religious indignation against the Jews. Other preoccupations engaged them, though, and they had to abate two powerful authorities—scholasticism and the supremacy of Rome. The struggles of the preceding century, the schism of the West, the license in the

manners of the clergy, simony, the sale of benefices and indulgences, all these had weakened the Church and impaired the Papacy. There were protests rising against them on all sides. The authority of councils was being proclaimed above that of the pope. A distinction was made between the Universal Church, which was infallible, and the Roman Church, which was liable to error. The seculars and the regulars were in dispute, voices were heard demanding change. "The clergy must be made moral," said the Father of the Vienna Synod (1311). After them, it was declared that it was necessary to reform "the head and the limbs." The movement of the Hussites, that of the Frerots, the Fraticellians, the Beghards, had already been a protest against the wealth and corruption of the Church; but Papacy was incapable of reform, and the Reformation had to take place outside of and against it.

The Humanists were its promoters. Everything turned them away from Catholicism. The Greeks of Constantinople, fleeing from the Turks, had brought to them the treasures of the ancient literatures. By discovering a new world Columbus was to open for them unknown horizons. They were finding new reasons for combatting scholasticism, that oldservant-maid of the Church. The humanists were becoming skeptics and pagans in Italy, but in Germany the emancipating movement which they helped to bring about was becoming more religious. To beat the scholastics the humanists of the empire became theologians, and went to the very sources in order to arm themselves better; they learned Hebrew, not as Pico di Mirandola and the Italians had

done, in the way of a dilettant or out of love for knowledge, but in order to find therein arguments against their opponents.

During these years which ushered in the Reformation, the Jew turned educator, and taught the scholars Hebrew; he initiated them into the mysteries of the kabbala after having opened to them the doors of Arabic philosophy. Against Catholicism he equipped them with the formidable exegesis which the rabbis had cultivated and built up during centuries: the exegesis which protestantism, and later on rationalism, would make good use of. By a singular chance the Jews, who had consciously or unconsciously supplied humanism with weapons, had also given it the pretext for its first serious battle. The contest for or against the Talmud was the forerunner of the disputes over the Eucharist.

The struggle started at Cologne, the city of the inquisition and capital of the Dominicans. A converted Jew, Joseph Pfefferkorn, once more denounced the Talmud before the Christian world, and, with the aid of the great inquisitor, Hochstraten, obtained from the Emperor Maximilian an edict authorizing him to examine the contents of the Jewish books and destroy those which blasphemed the Bible and the Catholic faith. From this decision the Jews appealed to Maximilian, and succeeded in having the power originally conferred upon Pfefferkorn transferred to the archbishop elector of Mayence. As his advisors the archbishop took the doctors, the humanists, and among them Reuchlin, who felt no unbounded sympathy for the Jews, having even attacked them once upon a time. But though he scorned the Jews

in general, he was a hebraizer for all that, and as such was doubtless more interested in the Talmud than in the inquisitorial tribunal with its arrests. He, therefore, violently fought the projects of Pfefferkorn and the Dominicans, and not only declared that the books of the Israelites ought to be preserved, but even maintained that chairs of Hebrew ought to be created in the universities. Reuchlin was accused of having sold himself for the gold of the Jews. He replied with a terrible pamphlet, The Mirror of the Eyes, which was condemned to be burned. Thenceforth the Jews, who were the original cause of the debate, were forgotten, the humanists and Dominicans alone occupied the stage, and the latter being given their final blow by the Letters of Obscurantists, were condemned by the archbishop of Speyer and deserted by the pope, who, a few years previous, had granted the Antwerp printers the privilege of printing the Talmud.

But new times were approaching; the storm foreseen by everybody broke over the Church. Luther issued at Wittenberg his ninety-five theses, and Catholicism not only had to defend the position of its priests, but was also forced to fight for its essential tenets. For a moment the theologians forgot the Jews, they even forgot that the spreading movement took its roots in Hebrew sources. Nevertheless, the Reformation in Germany and England as well was one of those movements when Christianity acquired new force in Jewish sources. The Jewish spirit triumphed with Protestantism. In certain respects the Reformation was a return to the ancient Ebionism of the evangelic ages. A great portion of the protestant sects was semi-Jewish, the anti-trinitarian

doctrines were later preached by the protestants, by Michel Servet and the two Socins of Sienna among others. Even in Transylvania anti-trinitarianism had flourished since the sixteenth century, and Seidelius had asserted the excellence of Judaism and of the Decalogue. The Gospels had been abandoned for the Old Testament and the Apocalypse. The influence exercised by these two books over the Lutherans, the Calvinists and especially the Reformers and the English revolutionists, is well known. This influence continued to the nineteenth century; it produced the Methodists, Pietists, and particularly the Millenaries, the men of the Fifth Monarchy, who in London dreamed with Venner of a republic and allied themselves with the Levellers of John Lilburne.

Moreover, Protestantism, at its inception in Germany, endeavored to win over the Jews, and in this respect, the analogy between Luther and Mohammed is striking. Both had drawn their teachings from Hebrew sources, both wished to have the remains of Israel stamp with approval the new dogmas which they were formulating. This, in fact, presents the by no means least curious side of this nation's history. While detested, despised, humiliated, spat upon and bespattered, outraged, martyred, locked up and beaten, the Jew is still the one from whom Catholicism expects the ultimate reign of Jesus; the Church hopes for and demands the return of the Jews, which, for the Church, would mean the supreme testimony of the truth of its beliefs, and it is to the Jews, too, that the Lutherans and Calvinists appeal for it. It seems even as if the latter would have been completely con-

vinced of the justice of their cause had the sons of Jacob come to them. But the Jews had always been the stubborn people of the Scriptures, the people with the hard nape, rebellious against injunctions, tenacious, fearlessly faithful to its God and its Law.

Luther's preaching proved vain, and the irascible monk issued a terrible pamphlet against the Jews.¹ "The Jews are brutes," he said; "their synagogues are pigsties, they ought to be burned, for Moses would do it, if he came back to this world. They drag in mire the divine words, they live by evil and plunders, they are wicked beasts that ought to be driven out like mad dogs."

In spite of these violent outbursts and excitement, in spite of the numerous controversies, which had taken place between the protestants and Jews, the latter were not ill-treated in Germany; people had no spare time to busy themselves with them. On the one hand, the Lutherans and Calvinists had their hands full with controversies among themselves; the discussions over the Eucharist, the impanation and invination over the trinity and the nature of Christ, sufficiently engaged their minds, and the sects were so numerous—Crypto-calvinists and Antinomists, Adiaphorists and Majorists, Osiandrists and Synergists, Memnonites and Synerchists, etc.—that the struggle of one with the other had to absorb all their activity. On the other hand, the social and religious conditions had quite changed, and this change was advantageous to the Jews, who saw other preoccupations keep their enemies busy.

Overwhelmed with miseries, decimated by war, ruined,
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CHAPTER VII.


ANTI-JUDAIC LITERATURE AND THE PREJUDICES.

Shem-Tob ben Isaac Shaprut.—Jewish Polemic Literature in Spain in the Fifteenth Century.— Anti-Christianity.—Chasdai Crescas and Joseph Ibn Shem Tob.—The Attacks Against the New Testament.—The Nizzachon and The Book of Joseph the Zealot.—The Toldoth Jesho.—Attacks Against the Apostates.—Isaac Pulgar, Don Vidal Ibn Labi.—Transformation of Scriptural Anti-Judaism in the Seventeenth Century.—The Converters.—The Hebraizers and the Exegetists: Buxtorf and Richard Simon.—Wagenseil, Voetius, Bartolocci.—Eisenmenger.—John Dury.—The Relationship and Similarity of Anti-Jewish Works. The Imitators.—The Ancient Literary Anti-Judaism and the Modern Antisemitism.—Their Affinities.

We have studied only the legal and the popular anti-Judaism from the eighth century to the French Revolution. We have seen how anti-Jewish legislation, at first canonic and later civil, was little by little instituted. We have shown how the populace had been partly prepared by the decrees of the popes, kings and republics, to hate and abuse the Jews, and how far this exasperation of the people, the massacres it committed, the insults and outrages it showered, had given the counter-blow to this legislation. We have shown that up to the fifteenth century, the accusations weighing over the Jews, had grown each year, so that they had reached their maximum at this period, and from then on went decreasing, that the codes had ceased to be applied rigorously, that customs had gradually fallen into disuse, that few, if at all, new laws were made, and that the Jew thus marched towards liberation.

However, there is a kind of anti-Judaism to which we have paid no special attention, and which we must hereafter examine. While the Church and the monarchies issued laws against the Jews, the theologians, philosophers, poets, and historians were writing about them. It is the role, the working and the importance of this anti-Judaism of the pen that we still have to examine.

It was not born under the same influences; diverse causes engendered it, and according to these causes it was theological or social, dogmatic or even polemic. Not that all these anti-Jewish writings can be classified under one category to the exclusion of any other; on the contrary, there are few of them that can be referred exclusively to one of these types, and yet, according to their principal tendency, they can be registered under one of the rubrics that I have just indicated. Theological anti-Judaism alone has produced clearly cut works, written without social cares, and these works, however little characteristic they may be, may be dogmatic and polemic at the same time.

Theological anti-Judaism, chronologically the first, naturally had apologetic ways at its inception; it could not be otherwise as Judaism was fought only to glorify the Christian faith and prove its excellence. As we have said, they ceased producing apologetic writings towards the end of the fourth century; the young church, in the intoxication of its triumph, did no longer think it necessary to prove its superiority, and as representatives of

the apologetic manner, we find in the fifth century only the Altercation of Simon and Theopilus of Evagrivs, in which the Altercation of Jason and Papiscus of Aristo of Pella was imitated and even plagiarized; after that one has to come to the seventh century to find the three books of Isidore of Seville directed against the Jews.2

When scholasticism was born, apologetics reappeared. Scholasticism from its very start was a servant-maid of the dogma, but a reasoning servant that attempted to explain the Trinity metaphysically, and the discussions on nominalism and realism were of such importance during the Middle Ages, only because these two theories were applied to the interpretation of the Trinity. The whole of metaphysics of this time turned around the nature and divinity of Christ. Hence the importance for the scholastic theologians of defending this divinity against those even who denied it; and were not the Jews just those whose denial was most stubborn? It was necessary, therefore, to convince these obstinates, and thus the apologies sprang up again, and all or nearly all of them were addressed to the Jews.

They had two ends in view: they defended the Catholic dogmas and symbols, and they combatted Judaism. They set themselves against that judaizing which the church, its doctors, philosophers and apologists had always feared, imagining the Jew as a sort of wolf that prowled around the sheep-fold in order to carry the sheep away from a happy life. These were the senti-
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CHAPTER IX.


MODERN ANTISEMITISM AND ITS LITERATURE.

The emancipated Jews scattered among the nations just like strangers, and, as we have seen, it could not be

those surrounding them; they had no ancient patrimony to defend, the heritage which the former society was leaving to nascent society was not theirs; the thousand ancestral ties which linked the citizens of the modern state with the past, could not influence their conduct, their intellectuality, their morality; their spirit had no shackles.

I have shown that their liberation could not change them, that a number of them regretted their past of isolation, and even if they did endeavor to remain themselves, if they did not assimilate, they marvelously adapted themselves, by the very force of their special tendencies, to the economic conditions which had affected the nations since the beginning of the nineteenth century.

The French Revolution was above all an economic revolution. If it is considered as the termination of a struggle between classes, it must be viewed as the consummation of a struggle between two forms of capital, viz.: real property and personal property, or landed capital, and industrial and speculative capital. With the supremacy of the nobility the supremacy of landed capital disappeared, too, and the supremacy of the bourgeoisie brought on the supremacy of industrial and speculative capital. The emancipation of the Jew is linked with the growth of the prevalence of industrial capital. So long as landed capital retained the political power, the Jew was deprived of any right; the Jew was liberated on the day when political power passed to industrial capital, and that proved fatal. The bourgeoisie needed help in the struggle it undertook; the Jew was

for it a valuable ally, whom it was its interest to emancipate. Since the days of the Revolution, Jew and bourgeois marched hand in hand, together they sustained Napoleon at the moment when dictatorship became necessary to defend the privileges gained by the Third Estate, and when the imperial tyranny became too heavy and oppressive for capitalism the bourgeois and the Jew, united and preluded the fall of the Empire by forestalling provisions at the time of the Russian campaign and helped to bring about the final disaster by calling forth slumps at the exchange and buying the disloyalty of marshals.

At the beginning of the great industrial development, after 1815, when canal, mine, and insurance companies were formed, the Jews were among the most active in promoting combination of capital. Moreover, they were the most skilful, because the spirit of combination had for centuries been their only support. But they were not content to aid in bringing about in this practical way the triumph of industrialism, they gave their aid in a theoretical way, also. They gathered around Saint-Simon, the philosopher of the bourgeoisie; they worked at diffusing and developing his teaching. Saint-Simon had said: "The manufacturers must be entrusted with the administration of the temporal power," and "the last step that remains for industry to make is to obtain the direction of the State and the chief problem of our time is to secure to industry a majority
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CHAPTER X.


THE RACE.

The Ethnologic Grievance.—The Inequality of Races.—Semites and Aryans.—Aryan Superiority.—The Struggle of Semites and Aryans.—The Semitic Share in the so-called Aryan Civilizations.—The Semitic Colonization.—The First Years of the Christian Era and the Judeo-Christians.—The Jewish Elements in the European Nations.—The Idea of Race Among the Jews.—Jewish Superiority.—The Origins of the Jewish Race.—Foreign Elements in the Jewish Race.—Jewish Proselytism.—In Pagan Antiquity.—After the Christian Era.—The Uralo-Altaic Infiltrations in the Jewish Race.—The Khazars and the Peoples of the Caucasus.—Different Varieties of Jews.—Dolichocephals and Brachycephals.—Ashkenazim and Sephardim.—The Jews of China, India and Abyssinia.—Modification Through Surroundings and Language. Jewish Unity.—Nationality.

The Jew is a Semite, he belongs to a strange, noxious, disturbing and inferior race—such is the ethnologic grievance of the antisemites. What does it rest upon? It rests upon an anthropological theory which had given rise or at least justification to an historical theory: the doctrine of the inequality of races, of which we must speak first of all.

Since the eighteenth century attempts have been made to classify men and distribute them under well-defined, distinct and separate categories. As a basis for it quite different indices were taken: the section of the hair—oval section for negroes with woolly hair, or round section; the shape of the skull—broad or elongated; the color of the skin. This last classification has prevailed: nowadays three races of mankind—the negro, the yellow, and the white race—are distinguished. Different aptitudes are ascribed to these races, and they are arranged in the order of their superiority in a ladder of which the negro race occupies the lowest and the white race the highest round. Similarly, in order to account still better for this hierarchy of the human races, the religious doctrine of monogenism, which declares that mankind has descended from a single couple,—is rejected, and against it is set up polygenism which admits of the simultaneous appearance of numerous different couples,—a more logical and rational conception and more in keeping with reality.

Has this classification any serious and actual bases? Does the belief in monogenism or in polygenism allow of
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CHAPTER XI.


NATIONALISM AND ANTISEMITISM.

The Jews in the World.—Race and Nation.—Are the Jews a Nation?—The Midst, the Laws, the Customs.—The Religion and the Rites.—The Language and Literature.—The Jewish Spirit.—Does the Jew Believe in His Nationality?—The Restoration of the Jewish Empire.—Jewish Chauvinism.—The Jew and the Strangers to His Law.—Is the Talmud Anti-Social?—Once and Now.—The Permanence of Prejudices.—Jewish Exclusiveness and Persistence of the Type.—The Principle of Nationalities in the Nineteenth Century.—In Germany and Italy.—In Austria, in Russia and Eastern Europe.—Pangermanism and Panslavism.—The Idea of Nationality, the Jew and Antisemitism.—The Heterogeneous

Elements in the Nations.—Elimination or Absorption.—National Egoism.—Preservation or Transformation.—The Two Tendencies.—Patriotism and Humanitarianism.—Nationalism, Internationalism and Anti-Semitism.—Jewish Cosmopolitanism and the Idea of Fatherland.—The Jews and the Revolution.

There are about eight million Jews scattered over the face of the earth, nearly seven-eighths of which inhabit Europe. Among these Jews figure the Bedoween Jews living on the confines of Sahara, the Daggaouns of the

¹It is very difficult to estimate exactly the Jewish population of the world. On the one hand the antisemites overdraw the probable figures, desirous as they are of proving the Jewish invasion; on the other hand, the Jews or the philosemites, led on by contrary interests, in their turn diminish these figures. Thus the antisemites readily give the number as nine millions, if not all ten, the philosemites or the Jews (Cf. Loeb, article "Jew" in Vivien de Saint-Martin's Dictionaire de Geographie.—Th. Reinach, Histoire des Israelites) give the number at 6,300,000; but in their estimate they set down the number of Russian Jews at 2,552,000, which is much below the actual figures of 4,500,000 at the least (Leo Efrera, Les Juifes Russes). I have therefore adopted 8,000,000 as the total population, which seemed to me the figure nearest approaching the truth. [The figure is an underestimate; the number of Russian Jews, according to the Russian census of 1897, was 5,700,00.—Translator.]

¹It is possible that the increasing emigration of Polish and Russian Jews to the United States should cause a difference in in these figures. At present there are about 250 or 300 thousand Jews in the United States, [about 1,135,00 in 1902.—Translator] and if their number does not enormously increase from year to year, it means that the Jews of the United States have a very marked tendency to blend in the surrounding population. This refers to the fact that the majority of the Jewish immigrants belong to the working class.

desert, the Fellahs of Abyssinia, the black Jews of India, the Mongoloid Jews of China, the Kalmuk and Tatar Jews of the Caucasus, the blonde Jews of Bohemia and Germany, the brown Jews of Portugal, Southern France, Italy and the Orient, the dolichocephalous Jews, the brachycephalous and sub-brachycephalous Jews, all Jews, who, according to the section of their hair, the shape of their skull, the color of their skin, could be classified, on the strength of the best principles of ethnology, into four or five different races, as we have just shown.

By comparing, e. g., the inhabitants of the different departments of France, we might, in exactly the same way, prove that the differences observable between a Provencal and a Breton, a Niceois and a Picardian, a Normandian and Aquitanian, a Lorrain and a Basque, an Auvergnat and a Savoyard do not permit the belief in the existence of the French race.

Still, proceeding in this way, we shall really have proven that the race is not an ethnologic unity, i. e., that no people is a descendant of common parents, and that no nation has been formed from the aggregation of cells of this kind. But we shall by no means have proven that there exists no French people, a German people, an English people, etc., and we should not be able to do it, since there exists an English literature, a German literature, a French literature, different literatures all of them, expressing in a different way common sentiments, it is true, but whose objective and subjective play upon the various individuals affected by them is not the same, sentiments common to human nature, but ones which each man and each collection of men feels and ex-

presses in a different way. We have had to reject the anthropologic notion of race, a notion which is erroneous and which we shall see to have given origin to the worst opinions, the most detestable and least justifiable vanities, that anthropologic notion which tends to make of each people an association of proud and egoistic recluses, but we are forced to admit the existence of historical units i. e., separate nations. For the idea of race we substitute the idea of nation, and again we have to make an explanation, for the nineteenth century based its belief in nationalities on its belief in race, and an innate race at that.

What is commonly understood by race? According to Littré, a nation is a "union of human beings inhabiting the same territory subjected or not subjected to the same government, and having had common interests long enough to allow of considering them as belonging to the same race." To this definition of a nation Littré opposes that of a people: "A multitude of human beings who even though not inhabiting the same country, have the same religion and are of the same origin." According to Mancini, a nation is a "natural community of human beings united by their country, origin, manners, language, and being conscious of this community." To follow Bluntschli, a people may be defined as follows: "The community of spirit, sentiment, race, which has become hereditary in a mass of human beings of different pro-

&lt;sup>1

  
  
  ch016.xhtml
  
  




CHAPTER XII.

THE REVOLUTIONARY SPIRIT IN JUDAISM.

Communism and Revolution.—The Jewish Agitation.— The Optimism and Eudaemonism of Israel.—The Theories of Life and Death.—Immortality of the Soul and Resignation.—Materialism and Hatred of Injustice.—The Contract Idea in Jewish Theology. —The Idea of Justice.—The Prophets and Justice. —The Return from Babylon, the Ebionim and the Anavim.—The Conception of Divinity.—Divine Authority and Government on Earth.—The Zealots and Anarchism.—Human Equality.—The Rich Man and Evil.—The Poor Man and Good.—Yahwehism and Liberty.—Free Will, Human Reason and Divine Power.—Jewish Individualism.—Jewish Subjectivity and the Feeling of Self.—Hebraic Idealism.—The Idea of Justice, the Idea of Equality, the Idea of Liberty, and Their Possible Realization.—Messianic Times.—The Messiah and Revolution.—The Revolutionary Instinct and Talmudism.—The Modern Jews and Revolution.

To inquire into the revolutionary tendencies of Judaism does not mean to examine Jewish Communism. Moreover, from the fact that the so-called Mosaic institutions had been inspired by socialistic principles it should not necessarily be inferred that the revolutionary spirit has always guided Israel.

Communism and revolution are not inseparable terms, and if nowadays we cannot utter the first word without fatally evoking the other,—this is due to the economic conditions governing us and to the fact that the transformation of the present-day societies, based as they are on individual property, is considered impossible without a violent tearing up. In a capitalistic State the communist is looked upon as a revolutionist, but it is not taken into account that a partisan of private capital would be treated in similar fashion in a communistic State. In the one and the other case this conception would be correct, for communist or individualist would in turn display both discontent and desire for change, and that is the characteristic of the revolutionary spirit.

If it can be said, with Renan, of the Jews that they have been an element of progress or at least of transformation, if they could be regarded as the ferments of revolution, and that, too, at all times, we shall see, it is not because of these laws on gleaning, on the workmen's wages, on the sabbatic and jubilee years, which are found in the Exodus, Numbers, Leviticus, ets., but because they have always been malcontents.

I do not mean to claim thereby that they were mere
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THE JEW AS A FACTOR IN THE TRANSFORMATION OF SOCI-ETY.—POLITICAL AND RELIGIOUS CAUSES OF

Thus it would seem as if the grievance of the antisemite were well founded; the Jewish spirit is essentially a revolutionary spirit, and consciously or otherwise, the Jew is a revolutionist. Not content, however, with this, antisemitism would have it that the Jews are the very cause of revolution. Let us see what truth there is in the charge.

mission of the Jew would have been carried out without him. The Jew, therefore, is not the animating force of the world, nor our sole guide to a newer life. At the same time, those who, in an excess of caution, would represent the Jew as exercising no influence at all in historical evolution, or, going further still, assert that the Jew is essentially inimical to progress, fall into as grave an error as do the antisemites.

The Jew, it is said, is non-progressive; it is necessary to see in what sense and after what fashion this is true. The Jew is non-progressive in so far as regards himself, in clinging tenaciously to his traditions, his modes of worship and his customs. So loath is he to abandon the old that stagnation has resulted, and we may study the life of the Middle Ages in the Jewries of Galicia, Poland and Russia. But in reality it is not so much Judaism which is non-progressive as Talmudism. We have just seen that it is the Talmud alone that can subdue the Jew and tame his rebellious instincts, and it is the study of the Talmud, obligatory and exclusive, that has prevented the Jew from drinking at the real fountain-head, the Bible; the doctors have stifled the prophets. Still, we must not forget that the Talmudists were at one time philosophers also, and philosophers of the rationalist school. In the tenth century the Rabbinites, following in the footsteps of the Karaites, attempted to ground religion upon philosophy. Saadiah, gaon of Sora, main-

¹ The Talmud is, as a matter of fact, permeated with the spirit of rationalism; witness the famous controversy between Rabbi Eliezer and his colleagues, in which it was maintained that miracles can not afford sufficient evidence of truth (Talmud, Baba Mezia, 59).

tained that side by side with the authority of Scripture and tradition ran the authority of reason, and he preached "not only the right, but the duty, of applying the test of reason to religious belief." In the eleventh century, Ibn Gebirol, known to the scholastics as Avicebron, gave life to the Arabian philosophy by the publication of his Fons Vitae. Of Maimonides and of his work I have already spoken.

It was these rationalist thinkers and philosophers who from the tenth to the fifteenth century, that is, to the Renaissance, took an active part in what might be termed the universal revolution of humanity. To a certain extent they helped Man to free himself from the bonds of religion; and, even if at the beginning of this period they were not fully conscious, perhaps, of the nature of the work they were performing, they accomplished their work nevertheless. At a time when orthodoxy and the Christian faith constituted the foundation of States, he who ventured to attack the established dogmas of faith or gave aid to those who assailed them, was naturally a revolutionist.

Theologians who resort to reason for the defence of dogma, will inevitably end by asserting the superiority of reason to dogma, with fatal results to the latter. Exegesis and freedom of investigation are powerful destroyers, and it is the Jews who originated biblical exegesis, just as they were the first to criticize the forms and doctrines of Christianity. Already had the Jews of Palestine assailed the doctrine of the Incarnation as implying
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CHAPTER XV.


THE FATE OF ANTISEMITISM.

The Causes of Antisemitism.—Antisemitism of the Present Day and Anti-Judaism in Former Times.—The Permanent Cause.—The Jew as a Stranger and the Manifestations of Antisemitism.—The Jew and Assimilation.—The Jew and His Surroundings.— Modification of the Jewish Type.—The Disappearance of External Characteristics.—The Disappearance of Internal Characteristics.—The Religion of the Synagogue at the Present Day.—The Decline and Fall of Talmudism.—The Jew an Assimilated Element.—The Disappearance of Religious Prejudices Against the Jew.—The Decay of the Spirit of Particularism and National Exclusiveness.—The Progress of Cosmopolitanism.—Antisemitism and Economic Change.—The Struggle Against Capital.—The Capitalist Alliance.—Capital and Revolution.—The Antisemites as Adversaries of Revolution.—The End of Antisemitism.

We have seen then that the causes of antisemitism are, in their nature, ethnic, religious, political and economic. They are all causes of far reaching importance, and they exist not because of the Jew alone, nor because of his neighbors alone, but principally because of prevailing social conditions. Ignorant of the real cause of

but it survived just the same and gave rise to the construction of interminable genealogies for the purpose of establishing a common descent for all the members of the same State.

hostile legislation, religious persecutions and the political and social restrictions under which they lived, have served to prepare them for the present form of society, by equipping them with superior weapons for the daily struggle of life.
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